
A STUDY CURRICULUM ON

CIVIC LIFE AND FAITH
LEADER’S OVERVIEW & MATERIALS







http://www.elca.org/socialstatements
http://www.elca.org/socialstatements


5A STUDY CURRICULUM ON CIVIC LIFE AND FAITH LEADER’S OVERVIEW & MATERIALS

WELCOME AND GRATITUDE
We welcome and sincerely thank you for serving as 
a facilitator for this study curriculum, an integral part 
of the ELCA’s social statement formation process. In 
the politically polarized climate in which we live and 
practice our faith, it is no small thing to step up in this 
manner, serving as a facilitator to intentionally discuss 
and study how our faith and civic engagement are 
woven together. Your leadership is appreciated. 

THE STUDY’S COMPONENTS 
Each of the six Leader Guides (found below or on 
web page) is written for ease-of-use. You will note 
three font types: 

• Bold, italicized text is directions for the 
leader. 

• Bold sentences are meant to be read to the 
group. This content is not in the Participant 
Guide. 

• In the Leader Guide, indented, standard 
font marked with a “PG” icon denotes 
material found in the Participant Guide. The 
participant material is provided in the Leader 
Guide as well so you do not have to switch 
between handouts.

Each session in the Leader Guide has a supply 
list. Some items are optional. Note that each 
Leader Guide provides a transcript of the video to 
disseminate to those who may have issues hearing 
its audio. We recommend having a few copies 
available at all sessions.

The sessions begin with a word of welcome. You 
will decide if it is read aloud by a volunteer or by 
yourself, or read silently.

The study curriculum includes a conversation 
covenant that all participants (and facilitators) will 
be asked to abide to, beginning with Session 1. 
Though you are welcome to adapt the covenant, 

it is provided with the assumption that creating 
a covenant from scratch would require an entire 
session. Because new participants may join 
subsequent sessions, a review of the covenant 
is built into each of them. A poster-size printout 
of the covenant is available as an addendum in 
this material; connect four standard-size pages as 
directed and place the poster in your gathering 
space as a visible reminder of your agreed-upon 
expectations for respectful dialogue.

The six study curriculum sessions have been 
formatted to reflect that participation in this process 
is an act of faith. Each session begins and ends 
grounding the group in Scripture, prayer, and 
praise. You may use the opening devotion and 
closing prayer as printed or adapt them for your 
group, using your own words. Hymn suggestions 
are provided from a variety of hymnals used in 
ELCA churches.

All sessions contain some version of “Hearing 
Each Other.” During this time, individuals pair up 
to share stories and experiences that help us see 
one another first as children of God, not as foes at 
opposite ends of the political spectrum. Challenge 
participants not to pair up with a friend or family 
member, but instead to seek out someone they 
do not know or know sometimes to be of differing 
opinions. Naturally, the size and composition of the 
group and your congregation will affect how well 
and what people know about each other. 

Sessions 2-6 have time for a brief previous session 
review. During this time, invite participants to 
consider how what was previously discussed 
connected to their engagements in their everyday 
lives since last meeting.
 
The study sections of the sessions may include a 
short Bible study, the video, and video discussion 
questions before and/or after. There may be more 
content than you have time to work through. You 
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are free to adapt the study for your needs and time. 
The videos serve as the primary learning component. 
The material presented may be familiar to some 
and new to others. Links to the videos are provided. 
Please test your video and sound before the session. 
When there are questions about something the video 
presenter said, the written transcript will provide 
quick reference for clarification.

Each session provides closing reflection questions 
and a time to share reflections and insights. A 
summary and closing prayer are also provided. 

A very important component for each of the six 
session is the Participant Response Form. As 
previously noted, the feedback received from 
ELCA members is part of the social statement 
development process. Links to submit forms for 
each session are provided, but please make paper 
copies available for those who are not online. 
Decide as the facilitator how paper response forms 
will be collected and returned to the task force. You 
may leave them with individuals to return or collect 
them to be sent weekly or at the end of the study. 
Paper response forms may be scanned and emailed 
or sent by U.S. mail. Email and street addresses are 
provided in each session. 

The six sessions are designed for roughly an 
hour together and are written to be completed 
in numerical order. The curriculum is adaptable 
for various settings including a midweek Lenten 
study, Sunday educational hour, online, and so on. 
Additional materials for longer or supplementary 
sessions are provided. These include eight “On the 
Ground” discussions. The formats of these vary, but 
all are real-world current-event examples of faith 
and civic engagement intersecting, meant for small- 
or large-group dialogue. 

Each session also has prompts for action outside 
the study group and additional study resources 
to be found on websites and in books and articles. 
ELCA resources are highlighted whenever possible. 
Please note that Session 4 has additional, optional 
study material called “Going Deeper.” Any of this 
content may be explored individually or incorporated 
into the session for a longer study time. 

Finally, each Participant Guide and Leader Guide 
will have glossary words. Some of these words are 
in common use but will be defined according to the 
scope of the curriculum. Other words may be familiar 
only to those with a theological background. A 
master glossary is found in the appendix.

MODELING RESPECTFUL DIALOGUE IN THE 
STUDY SESSIONS
Your task is to be an active facilitator, making sure 
all feel heard and respected. 

When significant tensions or conflicts arise in 
your study group, consider directing the group to 
pause and review the covenant before resuming 
discussion. If participants are interrupting others 
or otherwise straying from the covenant, it is 
appropriate as the facilitator for you to remind 
participants that experiences and emotions can 
make talking together about difficult things 
challenging, but we do so as an exercise of faith, 
grounded together in the grace and love of God. 
When necessarily, request covenantal behavior 
be kept if there is inflammatory language, blame, 
false witness, interruption, unnecessary debate, 
or assumptions or generalizations about different 
groups. When necessary, redirect the discussion and 
move on. 

You are a human and may also hold strong 
emotions and opinions. If you find yourself reacting 
instead of facilitating, set a robust example by 
being able to take responsibility for your behavior, 
apologize when appropriate, and move on together. 

It is our deepest yearning that members of the 
ELCA can model talking together respectfully 
regardless of differences. With practice in these 
sessions, we hope that participants can continue to 
model that faithful engagement in a nation sorely in 
need of respectful dialogue.

May the Spirit of God work through you and 
participants as we seek unity as children of 
God regardless of our differences.
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OPEN (5-10 minutes)

WELCOME 
Welcome participants to the sixth session of the 
study. If there are any new attendees, introduce 
yourself. Then read together the welcome 
paragraphs in the Participant Guide:

The foundation of our Lutheran identity is 
built upon the understanding that salvation is 
a gift of God not earned by our good works, 
political rightness, or moral purity. Secure 
in God’s love and grace, we are then freed 
to live our lives in response to that love, 
in worship and service to God and God’s 
creation. 

Worship is the starting point for our faithful 
response. In worship, we relearn that we are 
the body of Christ, that we are at work in the 
world as the hands, feet, and mouth of our 
Lord. We believe God is present not just in 
our buildings where we worship but in all 
corners of the world—and within us, as well. 
Therefore it is logical that our faith will be 
lived outside our church walls, including in 
our civic engagement, as we seek to live out 
our baptismal promises to “strive for justice 
and peace in all the world.”

Invite participants to think about the 
reasons they come to worship and to jot 
down a couple ideas in the box. 

CONSENSUS ON MODELING HOLY 
CONVERSATIONS
Read the following:

During times of political and social upheaval and 
polarization between peoples, it is especially 
important that Christians model civil discourse 
and engagement in the political sphere in 
ways that reflect God’s love and grace amid 
the differences, division, and disagreements of 
a complicated world. Let’s take a moment to 
review the conversation covenant together. 

SESSION 6: HOW DO WE GO IN PEACE TO LOVE AND 
SERVE THE LORD IN CIVIC LIFE?    
Discerning the callings of discipleship, both corporate and individual.   
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What are your reasons for coming to worship?

SUPPLIES
• Participant Guide (one per person) 
• Covenant Handout (one per person)
• Pens
• Electronic device with video cued up: 

https://vimeo.com/788806942
• Participant Response Form (link provided for 

online response; print copies for participants 
who prefer paper)

• Hymnals (optional)
• Piano or other accompaniment (optional) 
• Video transcript (optional, for the hearing-

impaired)
• Consider sharing with group or discussing 

one of the On-the-Ground case studies.

https://vimeo.com/788806942
https://www.surveymonkey.com/r/DL69SHR
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Review the covenant. Check in about how it has 
gone in previous sessions and how you can end 
positively. Then read the following: 

By now, you understand that not everyone will 
agree on any given issues outside the most basic 
statements of faith. Let us agree that we don’t 
have to agree. Our faith equips us for a life of 
discernment. For our final session, we ask you 
to recommit to modeling holy conversation in a 
way that respects how others come to a different 
point of view and give space for disagreement, 
wonder, and new understandings. The point of 
these study groups is not to make members of 
ELCA faith communities of one opinion but to 
model civility, because we are one in Christ, with 
many voices and views. 

Invite participant volunteers to read the opening 
prayer and Scripture. Lead the opening litany, 
then sing all or part of a hymn if appropriate for 
your gathering space. 

OPENING PRAYER (Adapted from All Creation 
Sings and ancient prayer.)

Sovereign God, your Son, Jesus, lived 
within the structures of society. Empower 
us to be courageous disciples and 
responsible citizens. Grant that our life in 
the public realm be grounded in love for 
our neighbors, care for the vulnerable, and 
respect for the common life we share. Keep 
us working and praying for the day when 
your justice will roll down like waters and 
your righteousness like an ever-flowing 
stream. Replenish our strength and stir 
up our hope as we look for signs of your 
coming reign. Grant your church wisdom 
and boldness in times of quiet and times of 
trouble. Fill us with the peace that passes 
understanding—the peace of Jesus Christ, 
our Savior. Amen.

SCRIPTURE

“For just as the body is one and has many 
members, and all the members of the body, 
though many, are one body, so it is with 
Christ. 13For in the one Spirit we were all 
baptized into one body—Jews or Greeks, 
slaves or free—and we were all made to drink 

of one Spirit. 14Indeed, the body does not 
consist of one member but of many. 27Now 
you are the body of Christ and individually 
members of it” (1 Corinthians 12:12-14, 27).

LITANY
Leader: People of God, we are called to serve 
all people, following the example of Jesus, and 
to strive for justice and peace in all the earth.
All: Yet we have not loved our neighbors 
as ourselves.
Leader: Let us turn our hearts toward those 
who hunger in any way, that all may know 
your care.
All: We pray for peace and justice in the 
world, the nations and those in authority, 
the poor and oppressed.
Leader: God, your will be done, on earth as 
it is in heaven.
All: Now raise us up as the body of Christ 
for the world. Amen.  

HYMN SUGGESTIONS
• “Lift Every Voice and Sing” (ELW 841, 

TFF 296, LBW 562)

• “Go to the World” (ACS 991)

• “The Church of Christ, in Every Age” 
(ELW 729, LBW 433)

• “God of Tempest, God of Whirlwind” 
(ELW 400)

HEARING EACH OTHER 
(5-10 minutes)

PARTICIPANT PAIRINGS DISCUSSION 
QUESTIONS/STORY PROMPTS 
Invite participants to pair up with someone they 
don’t know well or know to be often of differing 
opinions regarding current events. Invite one to 
speak, the other to listen. Then switch roles. Set 
a timer for two or three minutes, for instance, to 
alert partners when to switch. Participants may 
pick which prompts they answer.

• Tell a story about a time you became 
friends with someone whom you 
previously disliked or who held opposing 
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views on a significant issue. How did it 
come to be? What surprised you? 

• Describe how it feels in your body when 
you are having a heated discussion with 
someone about a polarizing issue. 

• Consider your deepest longings for the 
future of humanity. If you could gift one 
thing to the generation not yet born, what 
would it be and why? 

• How does coming to in-person worship 
shape you and help you face what the 
week may hold?  

PREVIOUS SESSION REVIEW 
Ask participants to share observations from the 
time between group sessions. 

STUDY (30-35 minutes) 

Read Luke 10:25-37, “The Parable of the 
Good Samaritan”:
25Just then a lawyer stood up to test Jesus. 
“Teacher,” he said, “what must I do to inherit 
eternal life?” 26He said to him, “What is written 
in the law? What do you read there?” 27He 
answered, “You shall love the Lord your God 
with all your heart, and with all your soul, and 
with all your strength, and with all your mind; 
and your neighbor as yourself.” 28And he said 
to him, “You have given the right answer; do 
this, and you will live.”

29But wanting to justify himself, he asked Jesus, 
“And who is my neighbor?” 30Jesus replied, 
“A man was going down from Jerusalem to 
Jericho, and fell into the hands of robbers, who 
stripped him, beat him, and went away, leaving 
him half dead. 31Now by chance a priest was 
going down that road; and when he saw him, 
he passed by on the other side. 32So likewise 
a Levite, when he came to the place and saw 
him, passed by on the other side. 33But a 
Samaritan while traveling came near him; and 
when he saw him, he was moved with pity. 34He 
went to him and bandaged his wounds, having 
poured oil and wine on them. Then he put 
him on his own animal, brought him to an inn, 
and took care of him. 35The next day he took 
out two denarii, gave them to the innkeeper, 

and said, ‘Take care of him; and when I come 
back, I will repay you whatever more you 
spend.’ 36Which of these three, do you think, 
was a neighbor to the man who fell into the 
hands of the robbers?” 37He said, “The one 
who showed him mercy.” Jesus said to him, 
“Go and do likewise.”

Form small groups of three or four people  
to discuss the following questions in the 
Participant Guide: 

• The parable of the Good Samaritan 
would have been shocking to its original 
audience. The Samaritans and Jews had 
a long-standing hostility that grew from 
political and religious differences. Telling a 
story with the hero being Samaritan would 
have flipped all understanding of “them” 
versus “us.” What might such shocking 
kindness and compassion from “them” 
toward “us” look like in our country? 

• Jesus’ telling of this story surely invites us 
to be vulnerable for the sake of others, 
especially showing hospitality to enemies, 
those with whom we have historically 
lived in opposition. At the risk of sounding 
naïve, consider some of the most hated 
people in recent American history. Why 
do or don’t you think the terrible events 
of 9/11 could have been avoided had the 
attackers had been invited into relationship 
with the people they hated? 

• How does it change your potentially 
hostile engagements with others to hear 
that the answer to “Who is my neighbor” 
is “the one you want to avoid or the one 
who hates you”? 

• Being followers of Christ naturally leads 
us to challenge the cultural and political 
factions that can box us in and divide us: 
we are not “red” or “blue” but God’s 
children. In that freedom, we don’t have 
to always like each other or agree on 
much beyond our basic understanding of 
faith in God. We don’t have to restrict our 
message or efforts in the world fainthearted 
positions that won’t offend anyone. What 
does it mean to you that you are free 
to stand up for what you believe is right 
through your faith-based lens? 
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• A recent study1 found that, in churches, synagogues, and mosques, there is a higher-than-average 
rate of friendships formed across disparities in income. That is in keeping with religious belief 
lived out in practice. Those same countercultural instincts can also help bridge other differences, 
including ideological and political polarization. With that in mind, how do you think our church can 
be a model for civil civic engagement? 

• What will Jesus’ command to “Go and do likewise” look like in your civic life? 

PLAY VIDEO (12 minutes long) | https://vimeo.com/788806942
Make sure all can see and hear the video. Invite participants to jot down notes on the chart in their 
Participant Guide. The empty column signifies how different parts of worship may relate to how we 
are sent into the world. Emphasize to participants that there are no wrong answers.

WORSHIP 
COMPONENT

WORSHIP 
ELEMENT * **

EXPLANATION HOW THIS MAY RELATE TO 
OUR CIVIC ENGAGEMENT

GATHERING Invocation Calling on God's presence in our 
gathering.

Congession and 
Forgiveness

Asking for forgiveness for when 
we have sinned and fallen short as 
individuals or in the structures of 
society. Living in a spirit of humility 
and forgiveness; letting go of 
resentment.

WORD Liturgy: Kyrie, Hymn 
of Praise, Prayer of 
the Day

“Kyrie eleison” means “Lord, have 
mercy,” a cry for help. The Hymn 
of Praise gives thanks to God. 
The Prayer of the Day or collect 
typically summarizes of the theme 
of the readings.

Scripture Readings God’s word from prophets, letters, 
poetry, law, gospel, wisdom 
sayings, and accounts of joys and 
struggles in the early church.

Sermon Proclamation, explanation, and 
application of God’s word to 
everyday life.

Creed Statement of faith and grounding 
in our shared belief.

Prayers of the People Prayers are directed to life in the 
church and in society. Prayers give 
thanks and seek healing, faith, 
inspiration, wisdom, and comfort.

Hymns (in all 
components)

Voices are raised together, 
expressing all our joys and pains.

MEAL Sharing the Peace A sign of our unity, shared with all 
people.

Offering/Offertory Gifts to God that support the 
church and its work in society.

1 Raj Chetty, et al., “Social Capital I: Measurement and Associations with Economic Mobility,” Nature, Aug. 1, 2022, https://doi.
org/10.1038/s41586-022-04996-4.
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Lord’s Prayer Taught to disciples by Jesus, the 
prayer invites us to approach God 
with familiarity as we pray for our 
needs and forgiveness.

Preface/Sanctus 
(“Holy, Holy, Holy”), 
Words of Institution, 
Distribution

We gather all people around 
Jesus’ table. Eucharistic hospitality 
is practiced, affirming that all 
people are loved by God.

Post-communion 
Canticle ("Thank the 
Lord") and Prayer of 
Thanksgiving

We thank God for the grace we 
have been given.

SENDING Blessing and 
Dismissal

We are sent in thanksgiving for 
service in God’s world.

*Not an exhaustive list.

** Though the elements may be similar in Lutheran churches across the globe as well as in other Christian 
assemblies, there is rightfully much diversity in their expression. Worship of God is naturally shaped by the 
culture and context of worshipers.

POST-VIDEO DISCUSSION QUESTIONS
After watching the video, discuss the following in small groups. Shuffle groups if size allows.

1. When you listen to the words of the prayers of the people, you might notice that some of the things 
prayed for are tall orders: peace, the end of suffering, for all to be fed, and so on. Why do you think this 
is important? 

2. Hatred, animosity, and division have always existed in the world, including in the time and space Jesus 
was born into, lived in, and was hung on a cross in. How does the current time feel different from other 
eras of your life? 

3. Our faith is lived out in the world, so when the world or our country has problems and challenges, 
we have problems and challenges too. If you were a pastor, how would you decide which potentially 
divisive topics to address in a sermon? Should there be anything churches cannot talk about? How do 
you react when you disagree with something said in prayers, biblical readings, or a sermon? 

4. As the video points out, there have been many examples of churchgoers who engaged in very un-Christlike 
activities that harmed others. How do you gauge where to draw the line between respecting differences of 
opinion and condoning opinions and actions that are hateful, dangerous, or threatening to our democracy? 

5. Part of our baptismal calling is to “strive for justice and peace in all the world.” Most people don’t 
automatically relate their faith to their interactions on social media. How do you see your faith and this 
calling lived out in your online presence? 

6. Repeating inaccurate, polarizing news is a form of the false witness named in the Eighth 
Commandment. How do you think churches should address the challenge of modern technology 
that has likely contributed to people’s rising mistrust of news media and each other? How does your 
discipleship factor into your news media choices? 

7. Advocating for issues (especially those connected to biblical commands that relate to hunger, justice, 
economic insecurity, refugees, and so on), being an informed and active voter, serving in elected office, 
and praying for our elected officials can all be considered acts of discipleship. How do you see each of 
these examples of civic participation as arenas in which to reflect God’s love and grace in a complicated 
world? How do you relate them to what we see, do, and hear in worship? Why do you think civic 
participation as it relates to our discipleship as followers of Christ has often been ignored or disregarded?

PG
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SEND (5-10 minutes)

REFLECTION QUESTIONS
Invite original participant pairings to group 
together again. Discuss the following: 

1. What ideas do you have for fostering 
productive dialogue in this congregation as a 
model for the ministry of reconciliation? 

2. How do you understand your belief and 
faith in God to be intertwined with your civic 
participation? How has this study changed 
your understanding of the civic engagement 
of the Christian?

GROUP SHARING OF REFLECTIONS AND 
INSIGHTS 
As time allows, invite participants to share what 
new insights they have gained about practicing 
faith in the world from today’s session.  

FACILITATOR SUMMARY 
Read the following summary: 

We believe that, because there is no aspect 
of life in which God is not present and active, 
we are called to live out in society the faith we 
practice in worship. Civic engagement is inspired 
by our faith—faith grounded in an understanding 
of God’s love and grace. As children of God, 
we draw no distinction between the different 
aspects of our lives; our civic engagement is 
an extension of our discipleship. Our challenge 
to love our neighbor (including our enemy) is 
a continuation of our love of God. Our words 
posted on social media become our prayers. 
Our worship at church is taken into the world 
through our civic engagement; our concern for 
the hungry, the vulnerable, and the oppressed; 
and our interaction with all God’s children. We 
are called, gathered, then sent to live our faith in 
the world. 

PARTICIPANT RESPONSE FORM 
Pass out copies of Participant Response Form 
and point out link for online response in 
Participant Guide.  

In this final session, you again have a chance to 
share your thoughts with the task force as part 
of the social statement development process. 
Please complete one version, knowing that 
your responses will be read by members of the 
task force.

Complete the response form either online at 
https://www.surveymonkey.com/r/DL69SHR 
or on paper. Scan and email your paper 
form to civicsandfaith@elca.org or send it 
by U.S. mail to Evangelical Lutheran Church 
in America, Attn: Civics and Faith, 8765 W. 
Higgins Road, Chicago, IL 60631-4101. Your 
feedback will be read by the task force as part 
of the social statement development process.

CLOSING PRAYER
Close in prayer, using your own words or the 
following:  

Gracious God, you have bundled us together in 
life and given us gifts—the gift of your church 
gathered and sent, the gift of government for the 
safety and flourishing of human life, and the gift 
of each other. May this study, the conversations 
that formed it, and the social statement that will 
grow from it be a blessing to a nation and people 
in need of healing. May the servants of your 
church, guided by the Holy Spirit and gathered 
around the love of Jesus Christ, reflect that love in 
a world in need, in the unity of our mission of the 
good news in Christ Jesus, our Lord. Amen. 
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POST-SESSION RESOURCES

PROMPTS FOR ACTION OUTSIDE THE 
STUDY GROUP

• Read about the “One Small Step” 
movement from the creator of StoryCorps, 
Inc. Create a “Small Steps” group in your 
congregation that meets periodically, with 
the goal of forming friendships among 
people of opposing viewpoints as a model 
for bridging divides.

• Form current-events small groups that meet 
(perhaps over a meal) for moral deliberation 
and considering different responses to 
current societal issues. Consider partnering 
with another faith group or denomination to 
enrich interaction among diverse groups.

ARTICLES
“The Church in the Public Space. A 
Study Document of the Lutheran World 
Federation” (2021), www.lutheranworld.
org/resources/publication-church-public-
space-study-document-lutheran-world-
federation.

Ninke, Rebecca, “Loving Your Neighbor, 
Your Enemy, and God,” Sparkhouse 
Blog, Nov. 3, 2020, https://blog.
wearesparkhouse.org/loving-your-
neighbor-your-enemy-and-god.

WEBSITES
The “One Small Step” Project from 
StoryCorps—coming together in 
conversations to feel less torn apart: 
https://storycorps.org/discover/
onesmallstep/

Evangelical Lutheran Church in America’s 
“Publicly Engaged Church” page: 
ELCA.org/Our-Work/Publicly-Engaged-
Church

BOOKS
Brubaker, David R., When the Center Does 
Not Hold: Leading in an Age of Polarization 
(Fortress Press, 2019).

Erlander, Daniel, Baptized, We Live: 
Lutheranism As a Way of Life (Fortress 
Press, 2020).
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SESSION 6 VIDEO TRANSCRIPT 

In many of our congregations, at the end of the worship service, the pastor or assisting minister proclaims 
some version of “Go in peace; serve the Lord!” And the gathered congregation responds, “Thanks be to 
God!” We say “go in peace,” but how do we live that out? What does it mean to go in peace and serve the 
Lord in our often-challenging civic life? 

For ELCA Lutherans, worship is the central act of the church. Established by Scripture and reaffirmed by our 
confessional documents, worship of God is the means by which the word is proclaimed, sacraments are given, 
forgiveness is announced, and the mission of discipleship is reinforced for our witness and service in the world. 

Almost everything we do in worship, from the gathering to the sending, prepares us to join God’s activity in 
our world. The dynamic movement of the liturgy may allow us to relax in God’s mercy but always, and at every 
turn, prepares us to be sent forth into the world to work for justice and peace.

Thus, none of the elements of worship exist in isolation from the rest of our lives. And rightfully so: as God’s 
people, the body of Christ, we live out God’s ministry in civic life just as Jesus did—in our vocations, our 
families, our relationships and interactions with others, and our civic engagement—not inside the church 
building. We are a people who do not stay but are sent. 

But do you ever wonder how 30 or 300 people sitting in the pews can come away with different ideas of how 
to live out faith? There’s no one way to incorporate faith into our civic life, but what we practice in worship can 
inform and be incorporated into the rest of our lives. 

First, we must acknowledge that church is inherently a countercultural place. We are in but not of the world, 
so in worship we practice seeing the world differently. In church, you might walk in and sit down next to a 
stranger or even someone you strongly disagree with. You greet them with a gesture of peace. You hear 
things in the Scriptures and sermon that you wouldn’t hear anywhere else. You say and do things that would 
seem strange in another setting. 

The order of our worship generally consists of four components—gathering, word, meal, and sending—that 
are common to Christian churches around the world. Though these components are much the same, there is 
much diversity in their expression. Unity in Christ, not uniformity in practice, is emphasized. 

Within those four components of worship are different elements of the service in which we believe the Holy 
Spirit is present, all of which rightfully are shaped by local culture and tradition. 

First, we invite God’s presence in our worship, and most often continue with the confession and forgiveness, 
when we acknowledge the presence of sin. We begin our time together not bragging about what we got right 
but confessing where we missed the mark as we consider what implications our sins have for others. We are 
invited to release resentment for those who have wronged us as we acknowledge God’s forgiveness, freely 
given for our own shortcomings. This process invites a sense of humility before God and in the world.  Our 
faith is not in our own infallibility, but in God’s grace. The pastor then declares God’s forgiveness. 

The service of the Word includes the liturgy with Kyrie (which means a cry for help and strength) and the 
Hymn of Praise to God. This can come in many different forms, whether in an elegant church building or 
around a campfire. A prayer is followed by the readings—which may include Old Testament and Psalm 
readings from the Hebrew Bible, a New Testament reading, and a Gospel reading. Many of our Scriptures 
reflect the holy struggles our ancestors in the faith had in figuring out how to apply faith to life outside of 
worship, just as we have been doing in this civic study. 
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The sermon that follows is also the proclamation of God’s word, though some hit the mark better than others! 
The declaration of the love of God shown through Christ crucified and risen is the foundation of all preaching. 
Life is claimed, even in the midst of death, discouragement, and sorrow, with words that typically aim to be 
informative spiritually while offering relevant tie-ins for the application of faith. 

The sermon, of course, is the obvious place to address current matters related to our civic engagement as 
followers of Christ. But not surprisingly, many pastors fear doing just that. As one mentor told me, if everyone 
loves your sermon week after week, you’re probably not doing your job. But this is a challenging line to walk 
because of how members may react when preachers address controversial issues. The phrase “separation 
of church and state,” of course, was never meant to mean that our faith shouldn’t inform our voting, civic 
engagement, stances on issues, and so on. While it is not the preacher’s role to tell you which candidates or 
party to vote for, it is the calling of rostered leaders to connect Scriptures and our understanding of law and 
gospel to contemporary issues, including those touching on civic engagement. 

An immediate response to the hearing of the Word is the confession of faith in the triune God through one of 
the creeds of the church. 

Likewise, prayers follow where the congregation lifts up special concerns from the local to the international, 
gives thanks to God, prays for those in authority, and remembers those who have died. The prayers of the 
people reflect the bridge between worship and world. 

Before moving into the meal, the peace is shared. This is a sign of our unity, grounded in the peace of the 
Lord, and a symbol of our intention to live into it, both in worship and beyond. 

The offering is collected, both the monetary collection and the symbolic offering of ourselves. The funds 
contribute to the support of the church and are generally also shared to address human need in many forms. 

And then, Holy Communion. It is a shared meal, instituted by Jesus before his death on the cross. We practice 
eucharistic hospitality, affirming that all people are created in the image of God, opening the table to all 
believers, and sharing Christ’s meal with friends, strangers, and those with whom we disagree. We understand 
it is Christ’s table, not our own. 

Integrated into all four components of worship are hymns in which we sing our praises and laments, often 
echoing words from Scripture. We join our voices with the heavenly chorus, understanding that we are part of 
something larger than ourselves that transcends that moment in time and space. 

The dismissal from the service sends us in thanksgiving from what we have received from God into service to 
God’s world. 

We’ve got our work cut out for us. 

For thousands of years people have been figuring out how to live together. Even figuring out how to worship 
together has triggered division! The rise of polarization, distrust, and contempt for those who do not think as 
we do is certainly not a new phenomenon, but technology and other social dynamics of our era have given it 
a new ferocity in our daily lives. These elements aren’t going away, so we need to learn to live with each other 
during difficult times in a way that reflects our faith in God as the undergirding of all our lives. 

How? We must remember that is it the good news in Jesus Christ that unites us. 

As followers of Christ, we have been invited into a way of seeing the world through the lens of our faith. It is 
not the easiest path! It is not a means of earning God’s love. But it is our baptismal calling. We are to “live 
among God’s faithful people; hear the word of God and share in the Lord’s Supper; proclaim the good news 
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of God in Christ through word and deed; serve all people following the example of Jesus; and strive for 
justice and peace in all the earth.” 

To follow this calling, we must resist scorn and hatred of those who do not think, look, act, or vote just as we 
do. We must also remember that, for instance, some slaveholders, Nazi leaders, Klan members, and people 
who committed atrocities against Native American children at boarding schools were regular churchgoers. 
We can’t assume that church attendance automatically sends us out as good citizens; we are challenged to 
consider how our faith is alive and whether our words and deeds, including in our civic engagement, align 
with Christ’s teachings. 

We benefit when we worship God together with people of conflicting views and opinions, remembering we 
are all fallible human beings. I hope your participation in this study has helped you consider how faith relates 
to discipleship within a democracy and civic life in an always-complicated world. On behalf of our task force, I 
express our appreciation for your commitment of time and civil conversation. 

A thank-you to you if you have been filling out your response form through each session. If you haven’t, I 
remind you to fill out a response form today. The task force wants to hear what ELCA members think! 

In closing, I say, “Go in peace and serve the Lord in your civic life!”
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CIVIC LIFE AND FAITH STUDY GROUP COVENANT
Our commitment is to lift up the body of Christ 
through words and actions that:

• Follow the Golden Rule: do unto others as I 
expect them to do unto me.

• Model respectful and careful listening, without 
interrupting.

• Strive to understand each other’s insights and 
experiences.

• Speak honestly, as an individual rather than 
for a group.

• Do not presume that others speak on behalf 
of a group.

• Utilize any technology constructively and not 
as a distraction.

• Step up to share thoughts, then step back to 
allow others to share theirs. 

• Be mindful of viewpoints not represented.

• Fervently seek the Holy Spirit’s presence and 
blessing in the group and our civic life.
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INTRODUCTION
Lutherans believe their identities are found in God. In baptism we are marked with the cross of Christ, which 
binds us to God and neighbor in love. But we live in the world through a diverse and often messy mix of 
important relationships—family, friends, and fellow members of religious and civic communities. When the 
facets of our identity intersect, sometimes we wrestle with our identity as Christians versus our identity as 
people with different historical, legal, political, and cultural connections. 

Since the arrival of European settlers and colonizers in North America through the founding of the United 
States and into the present time, the role of religion and ideas about God’s providence have fueled conflict 
and presented radically contrasting visions for life in this country. Some have drawn on the language of 
freedom and blessing to paint a picture of liberation flourishing in a new land. Others have noted the bitter 
contradictions between the divine peace proclaimed in Scripture and the realities of theft, enslavement, 
forced assimilation, and sanctioned violence in our national history. 

These different visions have been revealed in current debates about “Christian nationalism.” Put simply, 
Christian nationalism in the United States of America describes a set of beliefs and practices where 
Christianity holds a central and necessary role in the country’s founding and a continued role in sustaining its 
values and future. Faith and patriotism are dangerously conflated. This movement often comes packaged with 
the idea that the survival of the nation and the church are yoked together, such that some version of dominant 
Christianity is necessary for the United States to continue, and faithful citizens are seen as battling against 
other religious and nonreligious traditions. 

DISCUSSION QUESTIONS 
1. What expressions of Christian nationalism have you noticed in recent events, either on the national 

stage or among your family, friends, and neighbors? 

2. If somebody announced during a Bible study or church function that the United States is a “Christian 
nation,” how would you interpret this statement? What is an appropriate Christian response? 

3. Christian identity has been claimed by political movements as varied as the Ku Klux Klan, the German 
National Socialists, antiapartheid activists in Namibia, and civil rights activists in the U.S. How do you 
faithfully assess when Christian identity can be appropriately yoked with a movement? 

4. How should Christians distinguish between Christian nationalism and other forms of patriotism or 
civic pride? 

5. How does the Lutheran teaching about God’s “two kingdoms” or “two governments” support or 
undermine Christian nationalism? Why is or isn’t there ever a time when one’s civic identity should 
overtake one’s Christian identity?

ON THE GROUND: CHRISTIAN IDENTITY VERSUS 
NATIONAL IDENTITY
The “On the Ground” scenarios are provided as concrete examples pulled from current events. 
You are invited to select one or more of these options to discuss, applying what has been 
studied while continuing to model the civility committed to in the conversation covenant as an 
act of discipleship. 
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INTRODUCTION
Wendy wasn’t sure how she should vote. The following week, she and the other county supervisors would 
consider a one-year moratorium on industrial-scale solar projects. From the phone calls and emails she had 
been receiving, she knew that many of her constituents supported the moratorium. Some—in fact a very vocal 
group—preferred that the county ban such projects long-term.

The issue came to a head when the investor-owned utility that had operated a coal-fired power plant in their 
rural county for 75 years announced its intention to close the plant and replace at least half its generating 
capacity with a large, industrial-scale solar project. The company emphasized that the project was in full 
compliance with existing zoning laws and aligned with the company’s commitment to transition as quickly as 
possible from fossil fuels to a clean-energy future.

Wendy could see both sides of the issue. On the one hand:
• Given the rapid onset of climate change, the United States needed to transition away from fossil fuels 

and toward renewables as quickly as possible. Wendy loves her grandchildren and thinks often of their 
future in a changing climate.

• The new solar facility would restore at least half the tax base that would be lost when the coal-fired 
power plant closed, thereby lessening the long-term burden on county taxpayers.

• Electricity from the solar arrays would be generated during peak hours, when electricity demand is 
high, and complement wind energy generated.

• Three of the county’s larger farms would benefit from substantial annual land-lease payments to host 
the solar arrays on their land for the next 20 years.

On the other hand:
• Many of Wendy’s constituents worried that this industrial solar project would take agricultural land out 

of production and thus harm the county’s agricultural base.

• Though installation of the solar panels would create many construction jobs in the short term, the 
facility would not replace the 40-50 jobs lost with the coal plant closure.

• To her constituents’ irritation, the power generated by the solar arrays would be transported over high-
voltage lines to urban communities in other states and not all consumed locally. However, this was 
nothing new; the coal-fired plant exported its power in the same way. 

• The electric utility would likely seek to recover the construction costs for its new solar facility through a 
rate increase, and even small rate increases were felt by those with the lowest incomes. 

ON THE GROUND: COUNTY SUPERVISOR WEIGHS 
INDUSTRIAL-SCALE SOLAR DECISIONS
The “On the Ground” scenarios are provided as concrete examples pulled from current events. 
You are invited to select one or more of these options to discuss, applying what has been 
studied while continuing to model the civility committed to in the conversation covenant as an 
act of discipleship. 
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On Sunday, sitting in her usual pew in the Lutheran church where she had been baptized, confirmed, and 
married, Wendy found herself pondering the larger context of these arguments: 

• Loss of farmland is a serious concern, but its primary cause, according to the U.S. Department of 
Agriculture and the Farmland Information Center, is not renewable energy development but urban 
sprawl.1 No one was complaining about the beautiful new neighborhoods going up where there were 
once rows of corn. 

• American agriculture is enormously productive, and many boast that American farmers “feed the 
world,” yet at least 40% of U.S. corn production is used to produce ethanol for gas tanks. Most of the 
rest becomes silage for animal feed, a step away from food on plates or milk in glasses. 

• Wendy suspected that some opposition to the solar project was due to the threat electric cars pose to 
the ethanol industry. The three farmers who would host the solar facility were engaged in traditional row-
crop production. They had done the math and determined that they could make more money by leasing 
their land for solar energy production than by growing corn and beans for ethanol and biodiesel. 

• Wendy also suspected that some opposed the facility because only a few farmers in their county 
would benefit directly from the project. In contrast, many farmers benefited from hosting wind turbines 
on their land, which explained why there was greater support for large wind farms.

As Wendy pondered how to vote on the moratorium, she wrestled with three key questions:

• To whom is she accountable—the present generations who elected her and expect her to represent 
their interests or the future generations who would benefit from the reduced greenhouse gas 
emissions and less expensive renewable energy produced by the solar facility?

• To what extent should county-level officials make decisions that support or hinder the national 
expansion of renewable energy, given the federal government’s recent commitment to increase the 
amount of renewable energy powering the U.S. economy?

• What constitutes leadership by elected officials? Is it simply a matter of discerning the opinions of 
constituents, or can it include taking unpopular stands for good reasons?

• Did the ELCA have any guidance for her as she considered her responsibilities as a county supervisor? 

DISCUSSION QUESTIONS 
1. What considerations should affect Wendy’s vote? 

2. How should Wendy’s faith be woven into her decision? 

3. What would you choose to do if you were her? 

4. Have you had similar issues where you live?

1 U.S. Department of Agriculture (USDA), “Farms and Land in America,” February 2022; Farmland Information Center, “Farms Under 
Threat: The State of the States,” American Farmland Trust, 2020. 

https://usda.library.cornell.edu/concern/publications/5712m6524
https://farmlandinfo.org/publications/farms-under-threat-the-state-of-the-states/
https://farmlandinfo.org/publications/farms-under-threat-the-state-of-the-states/


1ON THE GROUND: FAKE NEWS AND FALSE WITNESS

INTRODUCTION

The success of the Reformation was enabled by innovations in the printed word. Gutenberg’s printing press 
allowed for reformers to respond quickly to challenges and share ideas with readers near and far. Martin 
Luther and other Reformation leaders made strategic use of educational and controversial writings, often 
paired with evocative images, to impress their ideas upon people. The power of words heard and received 
is a central conviction in Lutheran theology; we believe that, through the Holy Spirit, the Word continues to 
shape us. 

This soaring and inspirational hope for the word is often harder to see in our civic life, especially now, when 
divisive and dishonest words do more to shape our lives together, instruction seems less important than 
outcome, and “truth” is often reduced to whatever will turn out voters or demonize opponents. How do we, 
as people of faith, understand and respond to these polarizing trends? 

CASE STUDY

Imagine the following scenario:

As you gather for Sunday dinner with your extended family, your cousin begins to talk loudly about the 
threat to the nation posed by right-wing extremists. “You didn’t see the story on MSBC last night?” he 
shouts. “You really missed something! Let me send you this webpage I just read; it lays out their real 
strategy to capture liberals and construct labor zones, sending the Texas National Guard into California to 
set up a puppet government.” 

ON THE GROUND: FAKE NEWS AND FALSE WITNESS
The “On the Ground” scenarios are provided as concrete examples pulled from current events. 
You are invited to select one or more of these options to discuss, applying what has been 
studied while continuing to model the civility committed to in the conversation covenant as an 
act of discipleship. 

“A lie will go round the 
world while truth is pulling 
its boots on.”

—C.H. Spurgeon, Gems 
From Spurgeon (1859)

The Eighth Commandment: 
You shall not bear false witness against your neighbor. 
What does this mean? 

We are to fear and love God, so that we do not tell 
lies about our neighbors, betray or slander them, or 
destroy their reputations. Instead we are to come 
to their defense, speak well of them, and interpret 
everything they do in the best possible light. 

—Martin Luther’s Small Catechism
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DISCUSSION QUESTIONS 
1. Fake news is a form of false witness, a sin named in the Eighth Commandment. When we confess 

our sins in worship, we ask God to “cleanse the thoughts of our hearts by the inspiration of your Holy 
Spirit, that we may perfectly love you and worthily magnify your holy name.” Do you find it easier to 
notice when others are bearing false witness than to notice when you are? How can we check and 
correct ourselves? 

2. Many people don’t connect our commandment against bearing false witness with believing or 
spreading political lies or half-truths. How likely are you to accept false witness related to politics 
when it comes from media or a person you agree with politically? How has social media affected your 
inclination to spread unsubstantiated claims as truth? 

3. Social scientists often talk about social and emotional barriers. Social barriers relate to our individual 
experiences related to gender, ethnicity, culture, economic conditions, and so on. Emotional barriers 
relate to how we feel. For example, if you feel angry or threatened, your brain won’t process information 
in the same way as if you feel calm. What social and emotional barriers do you encounter when you 
challenge false witness in the form of misunderstandings, lies, conspiracy theories, and so on? What are 
your ideas or best experiences on how to discuss difficult topics in ways that deescalate polarization? 

4. When you are corrected or challenged about something you’ve said, written, or shared on social 
media that is, at best, unverified or, at worst, false witness, how do you respond? How would you 
respond if your pastor quietly or publicly asked you to stop spreading certain information because 
doing so constituted false witness? 

5. What might Luther’s suggestion to see our neighbor “in the best possible light” mean for our political 
discourse? How do we draw the line so that we don’t tolerate injustice or condone evil? 

6. A recent topic of public discourse that has triggered great polarization relates to whether children are 
taught all aspects of American history in school—the good as well as the bad. How do you relate this 
debate to our Lutheran understanding of false witness? 

7. Do you think Christian education should be limited to biblical stories and church history, or can your 
congregation be a forum for critically evaluating factual statements from media and personal contacts? 





http://www.cbsnews.com/news/g-i-bill-revival-black-veterans-congress/
http://www.npr.org/local/309/2019/05/30/728122642/contract-buying-robbed-black-families-in-chicago-of-billions
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The COVID-19 pandemic revealed how much we depend on the labor of essential workers. The heroes of 
the early pandemic were not only the scientists who developed a vaccine in record time but also the average 
people working in grocery stores, those harvesting and processing food, and those caring for our sick and 
elderly. Many of the hands that feed and care for us are migrants’ hands. Despite the debt of gratitude 
we owe to those who do some of the hardest, lowest-paid essential work, our society continues to vilify 
immigrant workers. Often they are treated as a problem to be solved rather than human beings who deserve 
the same respect and dignity as anyone else. 

Imagine a member of your congregation is a young woman, the mother of two small children. For the last five 
years she has been productively employed as a migrant worker in a meatpacking facility. A recent Immigration 
and Customs Enforcement (ICE) raid on another meatpacking facility resulted in more than 100 workers being 
arrested and deported, leaving her feeling panicked about her immigration status. As a teenager, she was 
sexually assaulted by gang members, and her grandmother, with whom she lived, sent her to the U.S. They 
both felt that the only way of keeping her safe was for her to leave the country, even if this meant coming 
to the United States illegally. Because she was a minor when she arrived, a cousin connected her with an 
immigration attorney to help her apply for Deferred Action for Childhood Arrivals (DACA) status to avoid 
deportation. A significant amount of money was paid to the lawyer, who told the young woman that she had 
submitted her application to U.S. Citizenship and Immigration Services. But later, watching the news, she 
learned that the lawyer had defrauded her and many other clients, keeping the money but never submitting 
the application paperwork. Everything is in limbo. 

Her primary concern now is for her children should she be arrested and deported. Because they were born 
in the U.S., they are citizens. She reached out to her pastor, who convened a group of church members to 
discern how the congregation might best help her. In researching her situation, the group discovered that 
there are many other cases like hers in their community. Understanding the seriousness of leaving one’s family 
and country, the contribution that migrants make to society, and the terrible anxiety of living in limbo, they 
wonder how they might advocate for people in similar situations. They have named their group the Leviticus 
19:34 Committee: “The alien who resides with you shall be to you as the citizen among you; you shall love the 
alien as yourself, for you were aliens in the land of Egypt: I am the Lord your God.”)

DISCUSSION QUESTIONS 
1. Why do or don’t you believe it appropriate for the church to get involved in this issue? Do you 

consider it political, or biblical, or both? 

2. What are appropriate ways for the church to be involved?

3. What principles should guide the church if it decides to advocate for U.S. residents who lack legal 
immigration status? 

ON THE GROUND: MIGRANT WORKERS
The “On the Ground” scenarios are provided as concrete examples pulled from current events. 
You are invited to select one or more of these options to discuss, applying what has been 
studied while continuing to model the civility committed to in the conversation covenant as an 
act of discipleship. 
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ELCA RESOURCES ON MIGRATION
• The ELCA’s “Accompanying Migrant Minors with Protection, Advocacy, Representation and 

Opportunities” strategy (AMMPARO; in Spanish, amparo means “the protection of a living creature 
from suffering or damage”), ELCA.org/AMMPARO.

• The ELCA’s social message “Immigration” (1998): download.elca.org/ELCA%20Resource%20
Repository/ImmigrationSM.pdf.

• ELCA World Hunger, “Migration Policy: Hunger Policy Podcast December 2021,” blogs.elca.org/
worldhunger/immigrationpodcast/.

• Learn about accompanying migrant children and families through the Guardian Angel Program as the 
physical presence of the church in the courtroom, vimeo.com/157458987.

http://www.elca.org/AMMPARO
http://download.elca.org/ELCA%20Resource%20Repository/ImmigrationSM.pdf
http://download.elca.org/ELCA%20Resource%20Repository/ImmigrationSM.pdf
http://blogs.elca.org/worldhunger/immigrationpodcast/
http://blogs.elca.org/worldhunger/immigrationpodcast/
http://vimeo.com/157458987
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Your church choir has been invited by a local civic group to sing at an annual food pantry fundraiser. In prior 
years this event rotated among some of the larger churches in town. The public was invited (donations 
welcome!), and many church choirs would present Christmas songs. The entire event was broadcast live on 
a local radio station, and local businesses would staff the donation lines. This year, to protect older choir 
members during the pandemic, choirs have been invited to record a few songs. A volunteer will compile 
the videos into one show, and the entire thing will play on the municipality’s public access station. A phone 
number to donate to the food pantry will be embedded onscreen. 

After seeing the plan for the fundraiser on the minutes of the municipality’s council meeting, a local activist 
from the Freedom From Religion Foundation complains to the mayor and town council that featuring Christian 
music on the taxpayer-funded public access television station amounts to endorsing a religion. 

On advice from the municipal lawyer, the council advises the volunteer leaders for the pantry fundraiser that 
they can keep the church choirs if they also include secular groups and other faiths. Among the other groups 
now scheduled to perform are children from a nearby synagogue, a sorority from a historically Black college 
celebrating Kwanzaa, an atheist barbershop quartet, and members of a regional chapter of a neopagan group 
celebrating the winter solstice through dance. There’s also a subtle hint that more Santa and less Baby Jesus 
might be appropriate for song selections this year. 

The choir director is extremely upset that the Christian character of this feed-the-hungry event is being 
changed, and wants to pull out in protest. The pastor believes that the choir should participate, seeing the 
program as an opportunity to promote mission and ministry among the broader community. 

DISCUSSION
Based on your knowledge of biblical, theological, and constitutional principles, what would you do?

ON THE GROUND: SEPARATION OF CHURCH (CHOIR) 
AND STATE
The “On the Ground” scenarios are provided as concrete examples pulled from current events. 
You are invited to select one or more of these options to discuss, applying what has been 
studied while continuing to model the civility committed to in the conversation covenant as an 
act of discipleship. 
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In addition to the 50 states constituting the United States of America, there are also territories and American 
Indian tribes and nations. The ELCA membership includes American Indians and Alaska Natives as well as 
people from the territories, such as the U.S. Virgin Islands and Puerto Rico. 

These diverse peoples all lack full inclusion and participation in the government whose decisions affect their 
well-being. None has full representation in Congress, with a vote on the floor; like the District of Columbia, 
they have a representative with voice but no vote. People living in the territories are U.S. citizens, subject to 
the Selective Service Act, and have a long tradition of distinguished service in the U.S. military—to the point 
of making the ultimate sacrifice—yet they lack the right to elect their own commander-in-chief. 

We should note that none of these U.S. territories chose their jurisdiction; they joined the nation either as 
purchases (in the case of the U.S. Virgin Islands, acquired from Denmark) or as a bounty of the Spanish-American 
War (in the case of Guam and Puerto Rico). The territories’ sovereignty issues are many and varied, but in the 
case of Puerto Rico, The Financial Oversight and Management Board for Puerto Rico created under the Puerto 
Rico Oversight, Management and Economic Stability Act of 2016 by the U.S. Congress holds much power. 
It’s seven members are appointed by the U.S. president and given oversight and veto power over economic 
decisions made by the Puerto Rico’s democratically elected governor and House of Representatives. This is seen 
by many as further contradicting the fundamental principle of consent of the governed. 

The history of the relationship between the U.S. government and American Indian tribes is perhaps more 
well-known by the American public than that of the territories. Theirs is a complicated history of genocidal 
violence, of white settlers taking possession of Indian land, of tribes being forcibly displaced or relocated from 
their lands, of treaties made and broken, of famine as a result of broken treaties, and of continual intrusions 
into sovereign tribal territories by private interests that pollute water, desecrate holy places, and do violence 
to people—often with impunity. This has included violence against women and girls, who are murdered or go 
missing, and the systemic, institutional violence of separating children from their parents and sending them 
to boarding schools, where they were punished for speaking their native languages, taught to look down on 
their own ancestral heritages, and forced to embrace the ways of the white Euro-American colonizers. 

DISCUSSION QUESTIONS
1. What responsibility does the ELCA have to advocate for the democratic inclusion of U.S. territories, 

American Indians, and Alaska Natives? 

2. On whose ancestral lands was this congregation built? What is known about the history of the land 
acquisition? 

3. Why does or doesn’t it surprise you that the “one person–one vote” issues from the earliest days of 
our republic still haven’t been resolved in regard to U.S. territories? How might the theology of our 
churches have contributed to those injustices? What can our churches do to address them? 

ON THE GROUND: TRIBAL NATIONS AND U.S. 
TERRITORIES
The “On the Ground” scenarios are provided as concrete examples pulled from current events. 
You are invited to select one or more of these options to discuss, applying what has been 
studied while continuing to model the civility committed to in the conversation covenant as an 
act of discipleship. 









http://www.elca.org/civicsandfaith
http://www.elca.org/socialstatements
http://www.elca.org/Our-Work/Publicly-Engaged-Church/Advocacy
http://www.elca.org/Our-Work/Publicly-Engaged-Church/Advocacy
http://tinyurl.com/ycxukre2
http://www.elca.org/resources/advocacy
http://www.elca.org/Our-Work/Publicly-Engaged-Church/Lutheran-Office-for-World-Community
http://tinyurl.com/wnezx5km
http://amacad.org/ourcommonpurpose/report
http://thecrg.org/collections/Agents_of_Unity_Center_the_People


http://www.nationalcouncilofchurches.us/faith-fire-conversations
http://www.nationalcouncilofchurches.us/faith-fire-conversations
http://www.nationalcouncilofchurches.us/voter-empowerment
http://www.nationalcouncilofchurches.us/voter-empowerment
http://www.religica.org/podcast-civility-wont-save-our-souls
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