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TALKING POINTS  #7 
TOPICS IN CHRISTIAN‐MUSLIM RELATIONS 

 
PRACTICING HOSPITALITY, FINDING FRIENDS 

 
 
Let mutual love continue.  Do not neglect to show hospitality to 
strangers, for by doing that some have entertained angels without 
knowing it.   Hebrews 13:1-2 
 
People, We created you all from a single man and a single 
woman, and made you into races and tribes so that you should 
recognize one another.   Q 49:13 
 
Why should Christians be interested in encounter and 
conversation with Muslims?  
 
A variety of answers are possible, including some exceedingly 
practical ones.  For many North American Christians, encounter 
and conversation with Muslims is simply a reality of everyday life; 
Muslims are neighbors, colleagues, professionals in the 
community, even relatives by marriage.  Since Muslims and 
Christians together make up about half the population of the 
world, the very future of the planet may depend on the quality of 
relations between them. 
 
Beyond such practical reasons, however, Christians hearken to 
the words of Jesus.  There we discover that constructive co-
existence between people, including those from differing 
backgrounds and faith traditions, is commanded and expected.  
Jesus challenges his followers to love their neighbors, and even 
their enemies (Matthew 5:43-44).  Jesus excluded no one. 
 
Jesus’ command to love the other is always a tall order, and at 
times may have seemed especially so in the context of the 
burdened history of Christian-Muslim relations.  Many Christians 
and Muslims have grown up with prejudices about and suspicions 
of one another; they have had difficulty in recognizing the 



goodness of God in one another.  The other is often described as 
someone to be feared, whose religion is deficient, whose culture is 
flawed. 
 
It is precisely in such a context that Christians will want to turn 
again to the Bible for guidance in encountering the religious other.  
They will find a rich trove of stories in which mysterious and 
religiously suspect strangers—from Melchizedek in Genesis 14 
and Abimelech in Genesis 20, to the magi in Matthew 2 or the 
various Samaritans of the Gospels—bring blessing, speak and 
enact truth, or model the godly life.  Christians will again discover 
the Bible’s teaching about hospitality (Deuteronomy 10:17-19, 
Romans 12:13-14, Hebrews 13:2), which is a participation in the 
hospitality of God, shown forth in Jesus who came among us as 
both host and guest, and enacted at every Eucharistic service.  Of 
course, we must not think that hospitality is a specifically Christian 
virtue; in fact, Christians who have lived among Muslims regularly 
bear witness to the sacrificial hospitality that they received among 
them. 
 
One way in which North American Christians have practiced 
hospitality is by helping immigrants, especially those who have 
come as refugees.  For instance, North American Lutherans have 
sponsored refugees since the 1950s when, after World War II, one 
out of every six Lutherans in the world was a refugee or without a 
home.  Since the mid-1960s, many immigrants to the United 
States have been Muslims from the Middle East and South Asia; 
in addition, many Muslims have arrived as refugees from war-torn 
parts of the world.   
 
For any immigrant, leaving all that is familiar and starting over is 
not easy.  It involves learning new customs and habits, oftentimes 
even a new language.  Maintaining one’s religious practices is not 
always a straightforward matter.  Muslims in the United States 
have been challenged in the practice of their faith: How and where 
can one perform the required prayers?  How can one successfully 
observe the fast during the month of Ramadan, in a society that 
makes little accommodation for it?  North American Christians are 
challenged to help in “making room” for Muslims’ religious 
practice. 
 

Christians, pressed in the first decade of the 21st century by the 
challenges of Christian-Muslim relations and intense debates 
about immigration policy, have searched the Bible and focused 
renewed attention on the ancient Christian practice of hospitality.  
Muslims, too, have had to search their tradition for guidance in 
dealing with the encounter with the religious Other.  One key idea 
is found in texts such as Q 5:48 and 49:13: that God could have 
created all of humankind to be a single community but did not.  
That is, human religious diversity is God-willed, and for a purpose: 
that human beings might come to know one another (Q 49:13), 
and that communities might compete in goodness (5:48).    
 
Christians are exhorted to love the neighbor, and even the enemy.  
As many will bear witness, however, as we give and receive 
hospitality, again and again we will find not enemies, but friends.   
 
 
 
 
 
 
 
 
 

QUESTIONS FOR DISCUSSION 
 

1. When you were growing up, what attitudes or convictions did 
you receive from pastors, parents, or teachers regarding 
people of other faith traditions?  What do you remember being 
told, for example, about Catholics, Mormons, Jews, or 
Muslims? 

 
2. How did you feel when you met, for the first time, someone of 

another faith tradition?  If you had a chance to get to know that 
person more intimately, what did you learn about that person?  
How did you find yourself evaluating your presuppositions? 

 
3. Share about a time when you were a stranger.  What was that 

like?  What challenges did you face (i.e., understanding the 
language or culture, or eating strange food)?  Did anyone help 
you to feel “at home”? 


